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they affect him pleasurably or the reverse. So he
treads the path of action. But it is really ignorance of
his true nature and function, with the false <( belief in
the individual's self-sufficiency " which leads to actions
impelled by desire, and so to a state of ever-becoming
through restless changes in time, which we call samsara.
All desire-impelled actions leave an impress (vdsana) on
the mind-body which constantly tends to their repeti-
tion in order to avoid pain and enjoy pleasure. Thus
the soul chases pleasure from life to life, falling con-
stantly into a new body under the compulsion of her
past actions and the tendencies they have caused. Even
good desires, good acts, bind the soul as much as bad;

samsara arises from the tendencies to both good and evil
which its own circumstances awaken in the soul; these
impress on her her separateness from God and create in
her a false idea that she can stand alone, apart from Him.

This unhappy folly rules her until by God's grace she
is brought into touch with one of His saints, who frees
her from this dependence on action (karma) by the
* Third Birth', initiation into the P^ncharatra. Her
error was due to her intelligence being narrowed down
by action arising from ignorance and so ceasing to be
all-pervasive. This ignorance was in fact a real blind-
ness of soul, which could never be cured by human
means ; we cannot come to the Eternal through temporal
means, nor to the Real through the unreal. God alone is
the means by which the soul can come to Him ; His
grace must fall on her to rouse her from the darkness of
her misery. Once freed from the (original sin', her